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Abstract

In this contribution Plutarch’s views on donkeys are analysed. On the basis of
his texts on the matter, it is shown that he was influenced by Egyptian, Jewish and
Greek traditions. Having recourse to the so-called allegoresis, Plutarch’s opinion
on donkeys is presented as the result of his ecletic perspective in the frame of

Platonic philosophy.
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his article aims to
present Plutarch’s views
on donkeys. After draft-
ing briefly the traditions
on which Plutarch appears to build
(the Egyptian tradition playing so
important a role in his work De Iside
et Osiride, and the Jewish tradition),
I will illustrate the Greek background
influencing Plutarch’s own opinion. An
analysis of Plutarch’s most significant
texts on this topics follows. Lastly,

a little excursus on allegoresis will
help us to understand in which sense
Plutarch’s views on donkeys can be
read in (Middle)-Platonic terms.

1. A fascinating animal with contra-
dictory characteristics

Of all animals, there is none to
which one can associate as many
different meanings as the donkey. This
is due, basically, to its peculiarities:
Less speedy than a horse but sturdier,

This article is dedicated to my friend and colleague Katharina Luchner. Special thanks go
to Norbert Oettinger and Peter Pilhofer for their helpful advice.
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a donkey is cheaper to maintain, has
good resistance and can move easily
on rough grounds. For this reason,
from the beginning of history onwards
donkeys have been used in Europe and
in Western Asia for transporting loads
and people or for drawing carts. Today,
they continue to play a very important
role in some developing countries. In
the second millennium BC, epithets
like ‘donkey driver’ seem to have
accompanied even rulers’ names’.
But on the other hand, precisely
because of their hard life, their humble
appearance and their vocal expression
so dissimilar to the noble neigh of a
horse, donkeys were and are regarded
as stupid, inferior animals. The word
‘donkey’ used as a personal address is a
synonym of intellectual weakness.

Essential for work but detested
for their ugliness, admired for their
resistance and strength but disregarded
as pack animals, donkeys enjoyed both
consideration and contempt. As two
examples of extremely different views
on donkeys, I would like to show the
Jewish and the Egyptian cultures. Both
are evident in Plutarch’s account.

—_

Cf. E. NIELSEN, ‘Ass and Ox...” 263-74.
See above all pp. 27-9; 113-4.
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2. The Jewish tradition and its
influence on Christianity

In the Old Testament there are
numerous references to donkeys as
an inherent element of Jewish culture.
They generally appear as a reflection
of the natural environment of Israel
and as an aspect of its agricultural
economyz. In his interesting book
Jahwes Aufstieg, M. Vogel3 explains
how, among the Jews, divinity came
to be identified with a donkey. The
appellation ‘Hebrew’ itself infers ‘ass
nomads’, ‘donkey-men’ and therefore,
if God made man in his own image, in
his likeness, one can easily understand
why the Jews imagined their God as
a donkey and thought of donkeys in
terms of animals to be adored.

However, the representation of Jesus
in Christianity was also affected by this
opinion. That the animal on which Jesus
triumphantly entered Jerusalem was a
donkey is indisputable*. The donkey
was in fact, on the basis of Gen. 49.11
and Zech. 9.9, the Messianic mount’. In
the nativity scene, donkey and ox were
associated with Jesus’ birth on the basis
of Isaiah 1.3.

Cf. J. D. Hawkins & A. MorpruGo Davies, ‘Of Donkeys, Mules and Tarkondemos’, 256-7.

Although the Greek word used in Mark 11.1-10 is nw®dAog ‘foal’, H.-W. Kunn, ‘Das

Reittier Jesu...”, 83-91 conclusively demonstrates that it indicates a donkey.

5

J. GniLka, ‘Das Evangelium nach Markus’, 116-7.
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3. Egyptian characterization

The Ancient Egyptians considered
animals as holy beings because they
saw in them the presence of the
Divine®. They adored all animals,
with the exception of donkeys.
Furthermore,  although  donkeys
must originally have been used in
Ancient Egypt as plodders and pack
animals, the Egyptians even hated
them because of their association
with the cruel god Set. This divinity,
better known in Greek as Typhon, was
Osiris’s and Isis’s envious younger
brother. He killed and dismembered
Osiris unleashing a long battle with
Osiris’s son Horus. Plutarch’s De
Iside et Osiride, the main source
for this myth’, tells us that because
of Typhon’s ability to impede the
course of progress towards good, the
Egyptians assigned to him the most
stupid of all domesticated animals,
the ass, and the most savage of all
wild animals, the crocodile and the
hippopotamus®.

63

4. The donkey in the Greek world

The Greek &vog is a foreign word
of unknown origin’. Donkeys came to
Greece and Italy from Asia Minor and
were utilized in work or as domestic
animals'. Under the influence of the
Egyptians, the Ancient Greeks linked
the donkey with Typhon. However, in
Greek reception, the figure of the donkey
appears to maintain a certain ambiguity.
While it is on the one hand Dionysus’
animal'! because of its phallic strength,
on the other hand, the Greeks also spoke
of donkey hybrids’ sterility'>.

The same can be said about the
connection between donkeys and
music. Donkeys were regarded as
gross and unmelodious animals. Ac-
cording to the followers of Pytha-
goras, the donkey is the only animal
not born in tune and therefore com-
pletely deaf to the sound of the lyre;
hence the expression dvog Avpag dicov-
ov ‘a lyre-hearing donkey’ used to
indicate someone who has no ear for

6 See Porphyrius, de abst. iv. 9. 1-10.

7" See below.

8 De Iside et Osiride 50, 371 C: 610 kol TV pev Nuépmv (OmV AmoVELOVGY aVT@ TO
apabéctoatov, 6vov: TdV & dypiov Td ONpLddEsTUT, KPOKOSEIAOV KOl TOV TOTALOV
inmov. Cf. J. HaNy, La religion égyptienne..., 11, 638-63.

° H Frisk, Griechisches etymologisches Wérterbuch 11, 398.

10y, Henn, Kulturpflanzen und Haustiere, 132-3.

" Thisis found, for instance, in the Dionysiaca by Nonnus of Panopolis. On a tetradrachme
from Mende (on the Chalcidice peninsula in Macedonia) ¢. 430 BC, the god of wine and
fertility is depicted seated on a donkey.

12

Cf. Empedocles, Fr. 82 D.-K.
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music. Greek mythology also recounts
the story of King Midas who judged
against Apollo during a musical contest
and subsequently had his ears changed
to those of a donkey as punishment for
his musical incompetence. According
to another legend, Midas was given
donkey’s ears because he was initiated
into the rites of Dionysus. In addition,
some attributed to donkeys a fine sense
of hearing13 and the origins of Greek
music can be sought in mythological
figures that had to do with donkeys,
such as satyrs and silens, the Centaurs
and Midas himself'*. If the epithet
‘donkey’ used as an address was a curse
that denoted stupidity, awkwardness,
stolidity, indolence and uglinessls, we
should not forget that ‘donkeys’ were
also seen as the initiated in some Orphic
rituals'® relating to the Dionysian cult'”.

In any case, a Homeric passage would
seem to summarize the Greek opinion
on donkeys. In //. 11.558-65 Ajax is
compared to a donkey. If, on the one

PATRIZIA MARZILLO

hand, the simile indicates that Ajax has
been ‘mishandled’ as a donkey by his
enemies, on the other hand its intention
is to underline the hero’s enormous
strengthlg.

5. Plutarch's account
a) The donkey and Typhon

In De Iside et Osiride, Plutarch
records the Egyptian tradition according
to which donkeys were associated with
Typhon. Due to their resemblance to
the cruel god in terms color, stupidity,
lasciviousness and obstructing power',
donkeys were maltreated and humiliated
in many rituals. In De Iside et Osiride
30, 362 F, for example, Plutarch refers
to certain festivals in Kopto during
which an ass was thrown over the edge

of a precipice’.

The habitants of Kopto were not
alone in their hatred of donkeys because
of the association with Typhon. In
Busiris and Lycopolis, no trumpets
were used because these made a sound

13 . . - Lo N . -
Cf. Philo, de post. Cain. 161: axooig ye punv 1| 0cuaic TOAD @ mwePLOVTL T GAOYQ
KEKPATNKEY, MG Kai GVOG LEV, TO d0KoDV &v (MO1G eival VOBEGTOTOV, KONV GV dmodeifot

TNV NUeTEPaV dronv EADOV gig Emikpiow.

M. VoGEeL, Onos Lyras 1, 13-5.

See also M. VoGEL, Onos Lyras 1, 35-6.

G. HoreMANN, Schimpfwdérter der Griechen und Romer, 25.
A. BERNABE, Poetae Epici Graeci 11, fr. 578,25.
O. Scuutz, Zwei orphische Liturgien, 253-4; M.-L. WEsT, Orphic poems, 170-1.

De Iside et Osiride 30,362 F; 31,363 C; 50, 371 C.

g0t & Ote maAv éktamevodot kol kabvPpilovoy v Tioy optaig, TV HEV avOpOTMV

TOVG TTVPpovg [Kai] mpomniakilovteg, dvov 8¢ kataxpnuvitovieg, mg Kontitatl, oo 0
TOpPOV yeyovéval Tov Topdva Kai GvAoT TNV Xpoav.
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like an ass, an animal that was regarded and lasted for seven days, and
as unclean and as a bearer of obscure that after he had made his esca-
powers. That is why in the month of pe, he became the father of sons,
Payni and Phaophi the device of an ass Hierpsolynimus and Judaeus, are
tied by a rope (31, 362 F-363 A%') was manifestly, as the very names

show, attempting to dragz Jewish
traditions into the legend®.

Thus the De Iside et Osiride offers
an example of the fact that Plutarch was
aware both of the Egyptian tradition
and of the Jewish tradition. In Quaest.

imprinted upon sacrificial cakes.

As the donkey was associated
with Typhon, the Egyptians also gave
abominable persons this nickname.
This is so in the case of Artaxerxes III,
the most hated of all Persians kings,

Conv. iv. 5. 3, 670 E he also relates that
h lled ‘the Ass™*?. s .
Who was catle A% the Jews prized the donkey highly and
b) The sacredness of donkeys also abstained from the hare because of
: 26
Immediately after reporting Arta- its resemblance to a donkey~".
xerxes I1I’s nickname, Plutarch®® adds The sacredness of donkeys is
(De Iside et Osiride 31, 363 C**): also evident in the passages in which
But those who relate that Plutarch presents the donkey as a bearer
Typhon’s flight from the battle of omens. An example is to be found in
was made on the back of an ass the Life of Caius Marius, 38. 67
21

Bovaipitar 8¢ kot AvkomoAital GOATyEY oV ypdVTaL TO TOPATay MG Sve edeyyouévalg

Supepéc. kol Bhog TOV dvov ob kaapdv ALY Sarpovikov yodvrar {Pov etvar Sid Ty
TPOG EkEIVOV OpodTTO Kol TOTava otodveeg &v Buaiong tod e [Mabvi kot To0 Pamel
UNVOG EMTAGTTOVGL TOPAGT|LOV GVOV SEGEUEVOV.

22 De Iside et Osiride 31, 363 C: amolavew 8¢ kai tov 6vov, domep gipntat [362 F], tig

opodmtoc S1 TV dpadiav kol Ty DPpv ovy ATTov §i S8 TV Ypdav ofovrar: S1d Koi
16 Hepowdv Paciiéov &xdpoivovieg péhicto tov "Qyov d¢ évayfi kol popdv, dvov
ETOVOLAGOY. KAKEIVOG EIM®V ‘O LéVTOL Bvog 00Tog VUMY KoTevmyfoeTal TV Podv’ E0voe
Tov TAmv, d¢ Astvary ictopnKey.

23

24

English translations of Greek passages are taken from the Loeb editions, unless otherwise stated.
ol 8¢ Aéyovteg €k Thig poyme &’ dvov T®d Tvedvt TV QuynVv Enta Muépag yevécOon kol
ocwBévta yevviioaw moidag ‘Tepocdivpov kol Tovdaiov, avtdbev gict kotddniol ta
"Tovdaika TopEAKOVTEG €ig TOV Pbbov.

Cf. Tacitus, Histories 5. 2.

Quaest. Conv. iv. 5. 3, 670 E: ‘00 3<ft” einev> 6 Aopmpiag VmoA<ofdv> ‘GAld 10D pév
Aoywod <@eidov>Tan St TV TPOg TOV pEVOVY VI’ adT®V pv...ota Onpilov Eupepéotatov.

25
26
27 ¢ ayopevog mpog T oikig g Pavviag £yeyovet, T@V Bupdv avorybeicdv dvog Evoobev
ExopeL dpOU®, TOUEVOG GO KPNVNG €YYUS Amoppeovans: mpooPréyag 6& 1@ Mopim
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When, as he was led along, he
had come to the house of Fannia,
the door flew open and an ass ran
out, in order to get a drink at a
spring that flowed hard by; with a
saucy and exultant look at Marius
the animal at first stopped in front
of him, and then, giving a magni-
ficent bray, went frisking past him
triumphantly. From this Marius
drew an omen and concluded that
the Deity was indicating a way of
escape for him by sea rather than
by land; for the ass made no ac-
count of its dry fodder, but turned
from that to the water.

In the Life of Alexander 73. 3, a tame
donkey kills a magnificent lion as a sign
that Alexander should keep away from
Babylonzg. In fr. 182 Sandbach, Tiberius

PATRIZIA MARZILLO

receives a prediction of his future throne
from a donkey which emits many large
sparks while being groomed29.

¢) The donkey as a curse, a symbol
of a very hard life

While Plutarch on the one hand
describes the donkey as a ‘holy” animal
capable of bringing omens, on the
other hand he also shares the Greek
communis opinio whereby the donkey
was looked upon as a pack animal
with a very hard life’’. According to
this view, those who are compared
with donkeys also have a miserable,
not enviable life’!. To be associated
with a donkey is, in any case, not a
compliment®? as the donkey is, after
all, the most stupid of all domesticated

28

29

30

31

32

Aopopov U Kol yeyn0oc, E6tn mpdTOV évavtiov, £lta QoVAV AQfike Aoumpdyv Kai
TAPECKIPTNOE Tap” ADTOHV VO YawpdTNTOC. £E 00 cupPoidy 6 Mapiloc Epackev, OC S1d
Bordoong avt@d paAlov 1j dud yiig VITOJEIKVLGL COTNPIOY TO SALUOVIOV: TOV Yap GVOV O
TpocExovTa Th) ENPa TPOQT TPOG TO Bdwp dn’ avTod TpamEGOaL.

Nvayrel 8 avtov <koi GAL0> onueio TOAAG. Kol yop Aéovta T@V TPEPOUEVOV UEYIOTOV
Kol KAGAAGTOV fiepog 6vog Enelldv kal Aaktioag Aveilev.

Tovtov (sc. Zefnpov) 6 tnmog ... ymyduevog omvOipag Gmd o0 cOUATOG TOALOVS TE
Kol peydovg Noiet ... adka kol Tiepiom dvog, og IThovtapyog 0 Xapwvedg enotv, £t
pepokio dvit kai &v "Podw énl Adyovg pntopikodg dtatpifovtt v Pactreiov did ToD
a0TOD TOONHATOG TPOEUNVUGEV.

Cf. Aet. Rom. 48,276 C: ,Aw. ti tf] 1®v Kovovoliov opti] kai tovg inmoug kai Tovg dvoug
otePavovot kai oyoldle Edot;’ motepov dti [loceddvt pev dyovowv ‘Inmeio v €optnv
0 8" dvog @ @ cLVOTOANVEL KOl GUUUETEXEL TG adelog; T 6Tt vantidiag paveiong kol
KodTG Kot OddatTay VIPEE TIG AUOCYENMS PUCTOV Kol AvATavaGtg Toig broluyiolg;
Cf. De cupiditate divitiarum 5, 525 E: 60 6¢ tocadto mpaypoto cuyyels Kol TopiTTeLS Kol
‘oTpoPelg oeantov’, kKoyAlov Biov (@v St Ty pikporoyiay, Kol to Sucyept) mhvO’ vopévelg
0008V €V oY@V, domep dvog Paraviémg Evia kai ppHyava Katakopilmv, del Komvod Kol
TEQPOG AVOTUTAGUEVOS AOVTPOD 08 UN LETEY®V NS’ AAog unde KabapetdtTos.

Cf. De liberis educandis 14, 10 C: “ap’,” épnoe, “kai £ 1° dvoc EAAKTIoEY, BvTILOKTIGOL
todtov n&iwoat av;”.
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animals®®. Plutarch shows nonetheless
some compassion towards donkeys. In
quoting Aeschylus in fr. 193, 1. 33-5
Sandbach, he confirms his generally
benevolent attitude towards animals in
disagreement with their abuse by men.

d) The donkey and Platonism. The
role played by allegoresis

The influence of the Platonic
tradition is first manifest in records
relating to the link between the
donkey and music. Plutarch is aware
that donkeys were considered as
unmelodious, but that, despite this
fact, flutes were made from the bones
of donkeys, as he reports in Sept. sap.
conv. 5,150 F>*, After a lyric quotation
from Cleobulina ’Full on my ear with
a horn-bearing shin did a dead donkey
smite me’, he writes:

So we may well be astonished
that the ass, which otherwise is
most gross and unmelodious, yet
provides us with a bone which is
most fine and melodious. ‘That,
without question’, said Neiloxe-

33
34

Cf. De Iside et Osiride 50, 371 C.

67

nus, ‘is the reason for the com-
plaint which the people of Busiris
make against us of Naucratis; for
we are already using asses’ bones
for our flutes. But for them even
to hear a trumpet is a sin, becau-
se they think it sounds like the
bray of an ass; and you know, of
course, that an ass is treated with
contumely by the Egyptians on
account of Typhon.

But the influence of Platonic
philosophy is, in my opinion, most
evident in fr. 107 Sandbach (= Fr. cclxx.
1-6 Marzillo) where the donkey, because
of its resemblance to Typhon, is seen as
a creature symbolizing all that is earthly.
Here Proclus — whence the fragment is
taken — by explaining Hesiod’s Works
and Days 791, seeks to point out that
mules are associated with the moon and
recalls to Plutarch’s association of the
donkey with Typhon®>:

’Laborious mules upon the
twelfth’: They associate mules
with the moon; hence some say
that she rides in a mule cart. The

35

dote Bovpalev Tov dvov el mayvTATOg Kol GHOLGOTATOS MV THAAN AETTOTATOV Kod
povoikdtotov o0ctéov mapéxetat. Kol 6 Ned&evog “apédet tadt’,” €on, “koil Muiv
toig Navkpartitaig £ykaiodot Bovoipitar ypopeda yap 10n toig oveiolg €ig OV adAOV.
€ketvoig 8¢ Kal olAmyyog akovew abéutov, g dve edeyyopévng dpotov. dvov & v’
Atyvntiov {ote dmov S Tvedva mpomniakilopevov”.

ovpfag 0& dvmdexkdtn Taiaepyobs  Tag NUOVOVG OIKEWOVGL Tf| GEANVT]” d10
Kol Tveg a0tV eacty £’ Novev oxeichat. kol yop O pev inmog nhakdv ot {Dov dg
gbdpopov, <0 8" vog> ¥B6viov dg TvedVL PIAOV Kol GLVOLCLAGTIKOV® 1) 08 GeEAMVI Héom
appoiv, yig pev éxovoa 1o okotileabat, NAiov 8¢ T0 oikelov eilnyéval eMdS. d1d TOVTO HEV
obv @KsinTal TpdS avdTHY 1 Hiuiovog.
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reason is that the horse is a solar
animal, as being a swift runner,
whereas the donkey belongs
to the earth, as being dear to
Typhon and given to copulation;
the moon, however, is interme-
diate between sun and earth, ha-
ving the earth’s characteristic of
being darkened, and the sun’s of
having its own light; so there is a
natural association between the
moon and the mule”.

The word ‘donkey’ in the Greek
text was integrated by H. Schultz*®
on the grounds of the passages from
De Iside et Osiride discussed above.
Although the allegoresis present in
this explanation is a clear element
of Proclus’s exegetical method, the
fragment can be led back to Plutarch
since allegorical interpretation was
already present in Middle Platonism, as
W. Bernard has shown®’, Allegoresis,
i.e. the allegorical interpretation of
verse texts that were not necessarily
intended to be interpreted in this
way, was not a new phenomenon.
However it acquired a new dimension
from the Middle-Platonists onwards.
Bernard distinguishes two types of
allegoresis: ‘substitutive Allegorese’,

PATRIZIA MARZILLO

typical of the Stoics, consisting in
replacing a mythological word or
story in the exegesis with other terms
(for example: the goddess Hera is not
the traditional figure we know from
the epics, but a substitutive noun for
‘air’); on the other hand, ‘dihairetische
Allegorese’, that moves wholly in the
frame of Platonic dialectic. Innovation
of this last kind of allegoresis, whose
highest expression is to be found in
the commentaries of the Neoplatonists,
consists in retaining both the literal and
the allegorical meaning. Abiding by
the example mentioned above, Hera
is in this case the air, while remaining
nevertheless the goddess, understood
as a ‘person’ in the Neoplatonic sense,
in charge for all the forces relating to
air’®, Through a detailed analysis of
De Iside et 0siride39, Bernard sets out
to demonstrate that by interpreting the
Egyptian myth, Plutarch refuses the
explanations derived from both the
Stoic and Ancient Egyptian wisdom
in order to present his version of
the legend in ‘dihairetical’, Platonic
terms*’. According to chapters 45-
57 Isis, Osiris, Horus and Typhon
are understood as personal divinities
operating in different fields. Typhon

36 H. Schurtz, “Die handschriftliche Uberlieferung...”, 68.
3T w. BERNARD, Spdtantike Dichtungstheorie, 283-6.

38 For this second type of allegoresis, 1 would prefer the definition ‘komplementére

Allegorese’, cf. P. MarziLLo (forthcoming).

¥ w. BERNARD, Spdtantike Dichtungstheorie, 183-275.
0 cfaG. Drtapi, L'intelligenza degli animali..., 27.
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himself is seen as all that is harmful
and destructive and as its cause41,
incorporating all that in fire, drought
or sea is immoderate and disordered
by reason of excesses or defects*?. The
same point of view is also presented in

De Iside et Osiride 49, 371 B®:

But Typhon is that part of the
soul which is impressionable,
impulsive, irrational and trucu-
lent, and of the bodily part the
destructible, diseased and disor-
derly as evidenced by abnormal
seasons and temperatures, and
by obscurations of the sun and
disappearances of the moon,
outbursts, as it were, and unruly
actions of the part of Typhon.

In addition, the apotropaic role of
cultic rattles in scaring and rejecting
Typhon during the worship of Isis** is
linked to the symbolism Plutarch sees
in the Egyptian myth45 . Here, the rite
refers to Typhon’s destruction powers.
On the upper part of the rattle, whose
shape is circular, is represented the
sublunary sphere which is subject to
reproduction and destruction.

41 De Iside et Osiride 45, 368 A.

69

If animals are for Plutarch in
the exegesis of the Egyptian myth a
“miroir naturel permettant de penser ce
qui demeure purement intelligible*®”,
the earthly donkey was the sole means

of visualizing Typhon.
6. Final considerations

In the light of the passages examined
here, it can be said that Plutarch in
his own reports on the donkey has
integrated the different traditions he had
at his disposal — the Jewish, the Ancient
Egyptian and the Greek traditions —
and revised them from his own eclectic
perspective. In my view this can be
attributed to the fact that he was a
Platonist. In his time, Platonism came
to consist in syncretistic tendencies
combining Plato’s thinking with other
cultures and doctrines. Not by chance
did the most important exponents of
so-called Middle Platonism, Philo (20
BC- AD 50) and Apuleius (123/125- c.
180) attempt a profound reassessment
of Jewish wisdom and the religious
beliefs of Ancient Egypt in Platonic
terms. And Plutarch did the same. The

42" De Iside et Osiride 64,376 F-377 A: 006 nhp Toedva Ay 003 adyov ovde Oarattay,
AL anA@dG 6oov €oTiv &v T0UTOIG ApETpOV Kal dtakTov VIepPorais 1 Evoeioig Tvedvt

TPOGVELLOVTEG.

43 . N ~ \ N N N sy N ~ oo
Toeov 8¢ g Yuyiic T0 mabNnTiKov Kol TITovikov kol dAoyov kol EumAnktov, 10D 08
cOUATIKOD TO EmMiknpov kol voo®ddeg Kol TapakTikov dopiolg kol dvokpaciong kol
KpOYEGY oL Kai AQavicuoic GeAfvig olov ékdpopal kol agnviacpoi [kai] Toedvoc.

4 Cf. De Iside et Osiride 63,376 CD.

A Hani, La religion égyptienne..., 11, 432-3.

46

J. BOoULOGNE, “Le culte égyptien...”, 205.
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sacredness of the donkey drawn from
the Jewish tradition eased Plutarch’s
acceptance of Ancient Egypt’s iden-
tification of the donkey with Typhon.
Through Plutarch’s allegorical exege-
tical method, Typhon/donkey became
a symbol of all that had to do with the
‘qualitatively bad’ world of generation.

SELECT BIBLIOGRAPHY

BassitT, FRANK COLE (ED.),

- Plutarch’s Moralia ii, London, Cam-
bridge Massachusetts, 1962a.

- Plutarch’s Moralia iv, London, Cam-
bridge Massachusetts, 1962b.

- Plutarch’s Moralia i, London, Cam-
bridge Massachusetts, 1969a.

- Plutarch’s Moralia v, London, Cam-
bridge Massachusetts, 1969b.

BERNABE, ALBERTO (ED.),

- Poetae Epici Graeci. Testimonia et Frag-
menta. Pars II: Orphicorum et Orphicis
similium testimonia et fragmenta, 3 vols.,
Munich, Leipzig, 2004-2007.

BERNARD, WOLFGANG,
- Spdtantike Dichtungstheorien,
gart, 1990.

BOULOGNE, JACQUES,

- “Le culte égyptien des animaux vu par
Plutarque. Une étiologie égyptienne
(Isis et Osiris, 71-76, 379 D-382 C)”,
Les Grecs de ['Antiquité et les ani-
maux. Le cas remarquable de Plu-
tarque, edited by Jacques Boulogne,
Villeneuve-d’Ascq, 2005, 197-205.

CHRISTIANSEN, IRMGARD,

- Die Technik der allegorischen Aus-
legungswissenschafit bei Philon von
Alexandrien, Ttbingen, 1969.

CLEMENT, PauL A. & HorrLerr, HERBERT B. (eds.)

- Plutarch’s Moralia viii, London,
Cambridge Massachusetts, 1969.

Stutt-

PATRIZIA MARZILLO

DE Lacy, Parir H. & Enarson, BenepicT (eds.)
- Plutarch’s Moralia vii, London, Cam-
bridge Massachusetts, 1968.

DieLs, HERMANN & KrRANZ, WALTHER (eds.),

- Die Fragmente der Vorsokratiker, Du-
blin, 1969°.

Ditapi, Givo (ed.),

- Plutarco. L’intelligenza degli animali
e la giustizia loro dovuta, Este, 2000.

FLADE, JOHANNES ERICH,
- Die Esel, Hohenwarsleben, 2000.

Frisk, HIALMAR,
- Griechisches Etymologisches Worter-
buch, 2 vols., Heidelberg, 1960-1970.

GNILKA, JOACHIM,
“Das Evangelium nach Markus” (Mk
8,27-16,20), Evangelisch-Katholischer
Kommentar zum Neuen Testament 2,
Ziirich, 1979.

Hani, JEaN,

- La religion égyptienne dans la pensée
de Plutarque, 2 vols., University of
Lille, 1972.

Hawxins, J.D. & MoRrPURGO DAVIES, A.,
“Of Donkeys, Mules and Tarkonde-
mos”, Mir Curad. Studies in honor
of Calvert Watkins, edited by Jay
Jasanoff, H. Craig Melchert and Lisi
Oliver, Innsbruck, 1998, 243-60.

HEnN, VICTOR,

- Kulturpflanzen und Haustiere in ih-
rem Ubergang aus Asien nach Grie-
chenland und lItalien sowie in das
tibrige Europa: historisch-linguisti-
sche Skizzen, Berlin, 1911.

Horrmann, GusTAv,

- Schimpfwérter der Griechenund Romer,
Berlin, 1892 (= Wissenschaftliche
Beilage zum Programm des Friedrichs-
Realgymnasiums zu Berlin).

KunN, HEINZ-WOLFGANG,
“Das Reittier Jesu in der Einzugsge-
schichte des Markusevangeliums”, Zeit-

ISSN 0258-655X

PLOUTARCHOS, n.s., 7 (2009/2010) 61-72



Plutarch’s views on donkeys

schrift fiir die Neutestamentliche Wis-
senschaft und die Kunde der Alteren
Kirche 50 (1959), 82-91.

MARZILLO, PATRIZIA (ED.),

- Der Kommentar des Proklos zu He-
siods ‘Werken und Tagen’, Tiibingen (=
Classica Monacensia 33) (forthcoming).

NIELSEN, EDUARD,

- “Ass and Ox in the OT”, Studia Orien-
talia loanni Pedersen septuagenario,
Copenhagen, 1953, 263-74.

NoRrris, CHRISTOPHER,
- Platonism, music and the listeners
share, London, 2006.

OPELT, ILONA,
- “Esel”, Reallexikon fiir Antike und
Christentum 6 (1966), 564-595.

PERRIN, BERNADOTTE (ed.),

- Plutarch’s Lives in eleven volumes ix.
Demetrius and Antony, Pyrrhus and
Caius Marius, London, Cambridge
Massachusetts, 1950.

- Plutarch’s Lives in eleven volumes Vvii.
Demosthenes and Cicero, Alexander
and Caesar, London, Cambridge Mas-
sachusetts, 1958.

PFISTER, SiLvIA,

- Eseleien. Kulturgeschichtliche Aspekte des
Esels von der Antike bis zur Gegenwart,
Landesbibliothek Coburg, Ausstellung 15.
Februar — 4. Mai 2007, Begleitheft.

RAEPSAET, GEORGES,

“Esel”, Der neue Pauly. Enzyklopddie
der Antike iv, cols. 129-35.

SanpBacH, FrRancis HENRY (ed.),
- Plutarch’s Moralia xv. Fragments, Lon-

71

don, Cambridge Massachusetts, 1969.

ScHuLTz, HERMANN,

- “Die handschriftliche Uberlieferung der
Hesiod-Scholien”, Abhandlungen der
koéniglichen Gesellschaft der Wissen-
schaften zu Gottingen, Philologisch-
historische Klasse, Neue Folge XII 4,
Berlin, 1910.

ScHUTZ, OSCAR,
- “Zwei orphische Liturgien”, Rheinisches
Museum, 87 (1938) 241-67.

TIERNEY, MICHAEL,
“A New Ritual of the Orphic Mysteries”,
Classical Quarterly, 16 (1922) 77-87.

VOGEL, MARTIN,

- Onos Lyras, der Esel mit der Leier, 2
vols., Diisseldorf, 1973 (= Orpheus.
Schriftenreihe zu Grundfragen der
Musik 13/14).

- Chiron, der Kentaur mit der Leier, 2
vols., Bonn, 1978 (= Orpheus. Schriften-
reihe zu Grundfragen der Musik 25/26).

- Gorgo, 2 vols., Bonn, 2000 (= Orpheus.
Schriftenreihe zu Grundfragen der Mu-
sik 94/95).

- Jahwes Aufstieg vom Eselgott zum
Herrn der Welt, Bonn, 2001 (= Orpheus.
Schriftenreihe zu Grundfragen der Mu-
sik 97).

- Die mit dem Esel kamen. Wortfeld-
studie, edited by Jutta Stiiber, Bonn,
2008 (= Orpheus. Schriftenreihe zu
Grundfragen der Musik 108).

WEST, MARTIN LITCHFIELD,
- Orphic poems, Oxford, 1983.

PLOUTARCHOS, n.s., 7 (2009/2010) 61-72

ISSN 0258-655X



